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"You shall open your hand to him"

The Purpose of the Mitzvah of Giving Tzedakah to the Poor Is to
Shatter the Avodah Zarah of "1 nxip1oni1y”

In this week’s parsha, parshas Re’eh, we learn about one of the
most vital of the “taryag mitzvos”—the mitzvah of giving tzedakah.
Our blessed sages teach us in the Gemara (B.B. 9a): a5 nprx mipw”
“mmxnn Ys—tzedakah is equivalent to all of the other mitzvos.
Furthermore, it hastens the geulah, as we have learned elsewhere
in the Gemara (ibid. 10a): mpw?) 2nxaw ,A7IRT IR N2PRAY P A9
“mrizany snpTeT RI2Y NPIW? 1P U0 MPTE WP VAW 1Y ' N D (R-1—
tzedakah is great, because it brings the geulah closer, as it
is stated: “So said Hashem, ‘Keep justice and do charity, for
My salvation is near to come and My charity to be revealed.”
Therefore, it is only fitting that we examine the pesukim in this
week’s parsha pertaining to this mitzvah (Devarim 15, 7):
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“If there shall be a destitute person among you, any of your
brethren in any of your cities, in the land that Hashem, your G-d, gives
you, you shall not harden your heart or close your hand against your
destitute brother. Rather, you shall open your hand to him ... Beware
lest there be an irreverent thought in your heart, saying, ‘The seventh
year approaches, the year of release, and you will look malevolently
upon your destitute brother and you will not give him—then he will
call out against you to Hashem, and there will be sin upon you. You
shall surely give him, and let your heart not feel bad when you give
him, for in return for this matter, Hashem, your G-d, will bless you in
all your deeds and in your every undertaking”.

Seeing as the Torah already warned us: “You shall not harden
your heart or close your hand against your destitute brother.
Rather, you shall open your hand to him,” why does the Torah
add the second warning: “And you will look malevolently upon
your destitute brother and you will not give him—then he will
call out against you to Hashem, and there will be sin upon you”?
Furthermore, we do not find this warning--that if we fail to observe
such and such a mitzvah that there will be sin upon us--regarding

any other mitzvas aseh or mitzvas lo sa’aseh in the Torah. It seems
obvious that if a person fails to observe one of Hashem'’s mitzvos,
chas v’shalom, he will have committed a sin. Additionally, why does
the Torah add the following: “Then he will call out against you to
Hashem, and there will be sin upon you”? Even if the poor man
does not complain to the Almighty about this person, this person will
bear the sin of failing to give tzedakah to the poor and destitute.

The Mitzvah of Tzedakah Eradicates
the Yetzer of “1° nx1v1°n1y”

We will begin to shed some light on the matter by introducing
an exposition from Chazal regarding these pesukim. They teach us
that neglecting to give tzedakah is such a grave iniquity that it is
considered as if the person worshipped avodah zarah. Here is what
we have learned in the Gemara (B.B. 10a):
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Rabbi Yehoshua ben Korchah says: If anyone averts his
eyes from giving tzedakabh, it is as if he worships idols. For, itis
written here (Devarim 15, 9 regarding the mitzvah of tzedakah):
“Beware lest there be an irreverent thought in your heart”;
and it is written there (ibid. 13, 14 regarding an “ir hanidachas”):
“Irreverent men went out.” Just as there the Torah is referring
to idolatry, so, too, here, it is akin to idolatry. [Translator’s note:
This exposition hinges on the fact that both pesukim employ the
term “9y*ya”, translated as “irreverent.”]

We must endeavor to explain why neglecting to give tzedakah
is considered such a grievous transgression—so much so that it is
comparable to avodah zarah, one of the three serious transgressions,
which a person is commanded to sacrifice his life for rather than to
transgress. A legitimate, straightforward explanation is provided for
us by the great Rabbi Yaakov of Lisa, ztz"l—the author of the Chavas
Da’as and the Nesivos Mishpat—in his sefer Emes L'Yaakov on the
parables recorded in the Talmud (ibid.). Here is what he writes:
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If the person truly believed that everything comes from
HKB”H, he would surely have given tzedakah—as it states (Avos
3, 7): “Give him from what is His; for you and yours belong to
Him.” Hence, it is certain that he believes (Devarim 8, 17): “My
strength and the might of my hand made me all this wealth!”
Therefore, it is considered as if he worships idols.

Since this is such an important subject, we shall elaborate on
this fundamental idea, based on a warning provided by the Torah
in parshas Eikev. The Torah warns us that abundant wealth and
possessions can corrupt a person to the point that he forgets
Hashem (ibid. 11):
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“Take care lest you forget Hashem, your G-d, by not
observing His commandments ... lest you eat and be satisfied,
and you build good houses and settle, and your cattle and
sheep increase, and you increase silver and gold for yourselves,
and everything that you have will increase — and your heart
will become haughty and you will forget Hashem, you G-d, Who
took you out of the land of Egypt from the house of slavery, ...
And you may say in your heart, ‘My strength and the might of
my hand made me all this wealth!” Then you shall remember
Hashem, your G-d, that it was He Who gave you strength to
make wealth.”

Here we have an explicit statement regarding the inherent danger
associated with the accumulation of wealth and property. It can
cause a person to forget Hashem, his G-d, Who gives him the strength
to earn wealth, chas v’shalom; instead, he credits himself with his
own success, believing erroneously: “My strength and the might
of my hand made me all this wealth!” It should be apparent to any
intelligent person that this is tantamount to avodah zarah. Therefore,
itis not surprising that the wisest of all men, Shlomo HaMelech, states
(Koheles 5, 12): “mpa 1oya’y qmw 2wy wawn nnn *noRa moin ayna vy —
there is a sickening evil that I have seen under the sun, riches
hoarded by their owner to his misfortune.

Now, there is a bona fide way of determining whether a person
believes wholeheartedly that HKB”H is the source of his strength
and wealth, or whether he believes that he is responsible for his
own success and good fortune. If he gives of his wealth to the poor
and to those who engage in Torah-study, it is solid proof that he
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believes that HKB”H endowed him with this strength and wealth on
the condition that he would distribute a portion of his wealth to the
needy, like a treasurer in charge of the tzedakah funds.

The Ohr HaChaim hakadosh applies this concept to interpret the
following passuk (Shemos 22, 24): “qay s1pm nx "np nR MYn o0 oR"—
when you lend money to My people, to the poor person who
is with you. He explains: “If you see that your finances exceed
your needs and you choose to lend money to My people, know
full well that this portion (money) does not truly belong to you;
it belongs, in fact, to the poor among you. This is a hint that
you should open your hand and return to him that which was
originally his.”

From his actions, it should be clear which category he falls into.
If he refuses to give tzedakah to the poor and to those who engage
in Torah-study, and keeps all of his wealth for himself instead, it is
a tell-tale sign that he believes that his money and possessions are
truly his. According to his misguided opinion, he earned that wealth,
because of his hard work, business savvy and determination. This,
in fact, is the message our blessed sages wished to convey with the
statement: “If anyone averts his eyes from giving tzedakabh, it
is as if he worships idols.” His actions prove that in his heart he
actually believes: “rr o nx o5 oy 1 oy ms”.

Money Is the Yetzer HaRa of Avodah Zarah

[t appears that we can add a spicy tidbit to expand on this noble
idea based on a precious introduction from the writings of the great
Rabbi Elazar, the son of Rabbi Elimelech of Lizhensk, zy”a, in Igeret
HaKodesh. It states in the Gemara (Yoma 69a) that the members
of the Great Assembly—the Anshei Kenesset HaGedolah--captured
the yetzer hara of avodah zarah and abolished it. He explains that
this does not mean that they abolished it completely, eliminating it
from this world, but rather that they succeeded in eliminating and
altering its influence; it could no longer persuade human beings to
actually worship a real avodah zarah. In its place, they allowed it to
persuade human beings to pursue money and wealth—the current
avodah zarah prevalent in our times. Here is what he writes:
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I heard the following from a great scholar. It is difficult to
comprehend how the Anshei Kenesset HaGedolah could have
killed the yetzer hara of avodah zarah. How is it possible to Kkill
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amalach thatis a pure, spiritual creature? Rather, it means that
they altered how it operates. So, what is its current mode of
operation? After all, every malach is created with a particular
mission. Now, it focuses on money; it confuses people by
persuading them to pursue money and wealth. This ranks along
with avodah zarah, among our countless transgressions. It is
vital to be generous with money, as we find with Yaakov Avinu,
a”h. He was generous with his money and gave away one fifth
of everything he owned, as it is written (Bereishis 28, 22): “And
whatever You will give me, I will surely give a tenth to You.”

We can find support for this interpretation based on the exposition
in the Gemara concerning the “cheit ha’eigel” (Berachos 32a):
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words “ant*m” [which appear in sefer Devarim (1, 1)], the academy
of Rabbi Yannai derived that Moshe presented the following
argument before HKB”H: Master of the Universe, because you
lavished silver and gold upon Yisrael until they said, “Enough!”;
that is what caused them to make the Golden Calf.

Based on what we have justlearned, we can suggest the following
explanation. Seeing as an abundance of silver and gold represents
a subcategory of avodah zarah; therefore, the abundance of silver
and gold caused them to fall and actually worship a true form of
avodah zarah.

With this incredible insight—that the avodah zarah prevalent
in society today is man’s lust for money and profit—we can begin
to solve an obscure riddle concerning man’s natural tendency to
covet and lust for money. We see that the more money a person
accumulates, the greater his lust for money. The Midrash teaches us
(Koheles Rabbah 1, 13): noR IR KPR, 1723 111D 2201 291057 12 R QTN PR
71 aynb wpa,11RE NN 1Y DR IR ITING (PRA0 1N 1ayny hpa aRn Y
“xn nyaak—a person does not leave this world with only half
of his craving in his hand; if a person possesses one hundred,
he wants to turn it into two hundred; if he has two hundred, he
wants to turn it into four hundred.

At first glance, this seems to defy logic. It is certainly true that
man’s inclination is to lust for money and profit. Why, however, does
the more a person has cause him to desire double that amount?
Seemingly, the opposite should hold true. The more money a person
has, he should become less obsessed and his lust for profit should
steadily decrease.

Based on what we have learned, however, the matter makes
perfect sense.
yetzer hara in charge of avodah zarah to be in charge of monetary
pursuits—also a form of avodah zarah. For, the abundance of wealth

The Anshei Kenesses HaGedolah transferred the
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is liable to cause a person to fall prey to the sacrilegious belief of the
yetzer of: “mrnmm nR o5 mwy » ot 'mn"—denying the influence
and gifts of Hashem.

[t turns out, therefore, that the more money a person possesses,
his potential for avodah zarah increases. This is an example of
(Avos 4, 2): “mmeay naam may”—one aveirah leads to another
aveirah. The avodah zarah that he already possesses leads to an
enhancement of his lust for profit. Thus, the cycle is never-ending;
this particular yetzer hara gets stronger and stronger.

The solution is to follow the advice of Rabbi Elazar in Igeres
HaKodesh cited above; one should follow in the footsteps of
Yaakov Avinu, who set aside a portion of his wealth as tzedakah.
By giving tzedakah to the poor, a person reveals that he believes
wholeheartedly that HKB”H is the source of his strength, wealth and
success. In this manner, he shatters the false god of “my strength
and my efforts”--“»» mewrmn”.

Hence, we can suggest that this is the thrust of the admonition
written in the Torah with regards to the mitzvah of tzedakah: “You
shall not harden your heart or close your hand against your
destitute brother. Rather, you shall open your hand to him.”
For, a person who closes his hand tightly and attempts to keep his
money to himself, demonstrates that he has fallen prey to the yetzer
of: “mmrtomn nx Y oy » mxyy 'mis”—he attributes his success to his
own efforts and denies Hashem'’s influence. Therefore, the Torah
warns a person not to close his hands: “i% 77 nx mnan mna *»s”—open
your hands in order to abolish the avodah zarah of “»»=mg1p1oms”.

This is the lesson Chazal teach us: “If anyone averts his eyes
from giving tzedakah, it is as if he worships idols.” By refusing to
give tzedakah, he demonstrates that he has fallen prey to the yetzer
hara of the false god of money and affluence. He no longer believes
that HKB”H is the source of his power and his success, and that
HKB”H entrusted him with this money to act as an administrator
responsible for distributing funds to the poor and needy. Instead,
he believes that he earned his wealth of his own accord, in keeping
with the misguided belief of: “»» mx1p1>m5”. This truly constitutes
a form of avodah zarah, which he must abolish by fulfilling the
mitzvah of tzedakah.

The Magnificent Elucidation
of the Parashas Derachim

It is with great pleasure that I would like to present on the
royal table the magnificent elucidation found in the sefer Parashat
Derachim, written by the great author of the Mishneh LaMelech,
regarding the statement: nmay 731 1585 ApTXn 1M Py DbYRT YY"
“@»a515>—if anyone averts his eyes from giving tzedakabh, it is as
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if he worships idols. He teaches us a very important principle;
HKB”H commanded us to give tzedakah to the poor, because we
have the status of being the Almighty’s children. We learn this from
the following Gemara (B.B. 10a):
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The wicked Turnus Rufus asked Rabbi Akiva: If your
G-d loves poor people, why doesn’t he provide for them? He
replied: So that by giving them tzedakah, we may be saved
from the judgment of Gehinnom. Turnus Rufus responded: On
the contrary! This is what condemns you to Gehinnom. I shall
provide you with an analogy. This is analogous to a human
king who was angry at his servant and confined him in prison;
he ordered that he not be given food or drink. One man went
and fed him and gave him drink. When the king hears of this,
won’t he be angry at this man?! And you are called servants, as
it says: “For unto Me are Bnei Yisrael servants.”

Rabbi Akiva responded: I shall provide you with an analogy.
This matter is analogous to a human king who was angry at
his son and confined him in prison; he ordered that he not be
given food or drink. One man went and fed him and gave him
drink. When the king hears of this, won’t he send the man a
reward?! And we are called sons, as it is written: “Sons are you
to Hashem, your G-d.”

Here we learn an important principle. The reason we are
permitted to give the poor tzedakah is because we have the status of
being the Almighty’s children. It pleases the King that we are feeding
His children. Now, if we were merely considered the Almighty’s
servants, we would be prohibited from giving tzedakah to the poor.
Then it would be analogous to the case of the king who was angry

with his servant and ordered that no one give him food or drink.

“What you have in mind
shall never come to pass!”

Based on this fundamental notion that Yisrael are considered
to be G-d’s children, the Parashas Derachim interprets HKB"H’s
statement to Yisrael delivered by the prophet Yechezkel (Yechezkel
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20, 32): mmawns 22130 17T BRI BAR WK TR RY 1 oo by avpn
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“pzvoy 1ivnr nowmw—What enters your thoughts—it shall not be!
What you say: “We will be like the nations, like the families of
the lands, to serve wood and stone.” As I live—the words of my
Lord, Hashem, Elokim—with a strong hand and an outstretched
arm and with outpoured fury will I rule over you. The Gemara
explains the crux of the argument that ensued between Yisrael and
Yechezkel hanavi (Sanhedrin 105a):
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Ten men came and sat before him. He said to them: Return
by means of teshuvah. They said to him: A slave whose master
has sold him or a wife whose husband has divorced her, do they
continue to have any claim on one another? (Since HKB”H sold us
to Nevuchadnetzar and divorced us from Himself, does He continue
to have any hold on us?) Then HKB”H said to the navi: Go say to
them (Yeshayah 50, 1): “Where is the divorce document of your
mother whom I dismissed? And which of My creditors was it to
whom I sold you off? It was for your sins that you were sold off,
and your mother was dismissed for your crimes.”. .. “What you
have in mind shall never come to pass! What you say, ‘We will
be like the nations, like the families of the lands, to worship
wood and stone. As I live-- the words of my Lord, Hashem,
Elokim—with a strong hand and an outstretched arm and with
outpoured fury will I rule over you.”

The Parashas Derachim explains that in that generation Yisrael
were of the opinion that they had the status of servants of the Almighty.
Therefore, they argued: “A slave whose master has sold him . ..
do they continue to have any claim on one another?” Clearly, a
slave whose master has sold him to another master is no longer the
property of the first master and is no longer obligated to him. To
this argument, HKB"H responded: “What you have in mind shall
never come to pass! ... AsIlive--the words of my Lord, Hashem,
Elokim—with a strong hand and an outstretched arm and with
outpoured fury will I rule over you.” Yisrael does not possess the
status of a servant to the Almighty, allowing them to go free and do as
they please; they are the children of the Almighty and have a part of
the divine within them. As such, they are bound irrevocably to their
Father in Heaven. So, if they fail to perform teshuvah of their own
accord, He will rule over them like a king who rules over his children
with fury in order to return them to good standing.

Parshas Re'eh 5775 | 4



This clarifies Chazal’s statement very nicely: “If anyone averts
his eyes from giving tzedakabh, it is as if he worships idols.” For,
anyone who casts a blind eye on the act of tzedakah demonstrates
that he views himself as a servant of the Almighty’s. Therefore, he
believes thatitis prohibited to give tzedakah to the poor—analogous
to the king who ordered that no one give his disenfranchised
servant food or drink. According to this viewpoint, we can interpret
Yisrael’s argument in the times of Yechezkel: “We will be like
the nations, like the families of the lands, to worship wood
and stone.” They wanted to worship avodah zarah just like all of
the other nations, because they had been released from HKB"H’s
servitude, chas v’shalom, and were free to do as they pleased. In
this light, we can understand Chazal’s statement: “If anyone averts
his eyes from giving tzedakabh, it is as if he worships idols.” This
is the gist of the Parashat Derachim’s explanation.

Redeem Your Error with Tzedakah

Continuing this line of thought, let us proceed to expound on
the continuation of the passuk: ®2p11% 1nn X917 17287 AR 209 Y7
“xum 13 mm i Yx puy--and you will look malevolently upon your
destitute brother and you will not give him—then he will call
outagainst you to Hashem, and there will be sin upon you. First,
let us explain the well-known fact that the mitzvah of tzedakah has
the power to provide atonement for one’s transgressions, as it is
written (Daniel 4, 24): “p1ma np1ea gxvm’—redeem your sin with
tzedakah. Likewise, we proclaim in the piyut on the High Holidays:
“man Y17 NN 1vayn npet avam mawnt’—and teshuvah and tefilah
and tzedakah avert the evil (brunt) of the decree.

[t appears that we can provide an explanation based on the well-
known fact that teshuvah is only effective for Yisrael. The source for
this notion comes from the Midrash Tanchuma (Ha'azinu 4): 2'n2”
R A21WR T, 098 K2 RY TR TRIN TR 21051,7998 1923 1T R (13-172713)
“RMARR TRIRY KD TOR Y 1mvn 5o D1y ,mean v—it is written in the
passuk: “May Hashem show you favor.” Yet, in another passuk,
it is written: “He will not show favor (deferential treatment).” If
he performs teshuvah, He shows him favor. Does this apply to
everyone? We learn from the passuk “to you”—implying that
this does not apply to any other nation.

Now, there is a well-known principle regarding teshuvah that we
learn from the great gaon Chida, ztz"l. He explains in Rosh David
(Emor) why teshuvah is effective for Yisrael but not for goyim. For,
the Gemara states (Kiddushin 32a): “owm 11135 - 11125 5y Yrmaw arn” —
a father is permitted to forego his honor. Seeing as HKB"H is Yisrael’s
father and we are His children, He is permitted to forego His honor
and accept our teshuvah. With respect to the goyim, however, HKB"H
is a king, as it is written in Tehillim (47, 9): “@»ab%y mpbr 1" — G-d
reigns as King over the nations (goyim).” Concerning this latter
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situation, the Gemara teaches (Kiddushin 32b): P& 11133 %y braw 1on”
‘o1 1125 —even if a king renounces his honor, it is not renounced.
Therefore, it is inappropriate to accept their acts of teshuvah.

Accordingly, we can suggest that the reason the mitzvah
of tzedakah is a beneficial and effective means of atoning for
transgressions is because the person who gives tzedakah to the
poor and needy demonstrates that Yisrael possess the status of
the Almighty’s children. In this capacity, it behooves them to give
tzedakah, for it is analogous to the king who was angry with his son.
Anyone who fed him or gave him to drink was rewarded. In this
merit—“midah k'neged midah"—HKB”"H forgives a person for his
transgressions. He is like a father Who forgoes His honor. If a person
neglects giving tzedakah, however, he demonstrates that we possess
the status of the Almighty’s servants. In that case, his transgressions
are not forgiven, because a king cannot forego his honor.

Now, we can provide a very nice and satisfactory interpretation
of the remainder of the passuk: “Beware lest there be an
irreverent thought in your heart, saying, ‘The seventh year
approaches, the year of release, and you will look malevolently
upon your destitute brother and you will not give him—then
he will call out against you to Hashem, and there will be sin
upon you.” In other words, beware that you do not harbor in your
heart a form of avodah zarah, referred to as “oy"»ya”"—irreverent.
(Recall that this is derived from the fact that this same word is also
employed in relation to an “ir hanidachas.”) Then the passuk goes
on to explain what irreverent act it is referring to: “And you will
look malevolently upon your destitute brother and you will not
give him”—because anyone who averts his eyes from tzedakah is
considered to be an idolater—a worshipper of avodah zarah.

Then the passuk goes on to explain the great harm such a person
causes to himself: “Then he will call outagainstyou to Hashem.” The
Torah is informing us that the poor person is justified in complaining to
HKB”H regarding the fact that he is not being given tzedakah. After all,
HKB"H is his father and wants people to feed and sustain His son. So,
if a person does not give tzedakah, because he is of the opinion that we
have the status of the Almighty’s servants, and as such it is prohibited
to give tzedakah: “There will be sin upon you”—all of the sins you
have committed will remain in force. After all, according to your point-
of-view HKB”H is not permitted to forego His honor; for, even if a king
renounces his honor, it is not renounced.

The Amazing Connection between
“DTR nwy1” and the Mitzvah of Tzedakah

As it is the nature of Torah to be elucidated in seventy different ways,
[ would like to present my own elucidation of the statement: “If anyone
averts his eyes from giving tzedakabh, it is as if he worships idols.” Let
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us refer to the following passuk regarding the creation of man (Bereishis
1,26): “nanmTs 1nbes oN P opoR aaR’-- and G-d said, “Let us make
man in our image, as our likeness.” Rashi notes that our blessed sages
question the usage of the term “mmeyr"—let us make—in the plural. Aswe
all know, HKB”H is singular; He is the One and Only. Rashi answers that
HKB”H employed the plural term “meyp2”, to indicate that He consulted
with the malachim regarding the creation of man. HKB”H wished to teach
us a lesson in humility; it is essential for bigger and greater individuals to
seek out the opinions and advice of those beneath them.

Additionally, we can justify HKB”H’s use of the plural form
“@x nwyr” based on a tremendous chiddush we find in the Zohar
hakadosh (Bereishis 13b). According to the Zohar, HKB"H was
appealing to each and every Jew to give tzedakah to the needy. Here
is the Hebrew translation of the passage in the Zohar:

SRR 1MTRa BTN WY 2 NS, 11t By nnb ey by anel nyhwn nen”
MY @MY TANTATD DY Tnbea AP 10T YYD maniwa KW DTN eyl
NIANTWa B AP A5 15 ,13Pa NOMaa DY 15T Nras o oy
;R IRT APAY RN 19,0310 Y YR1at e e 1, By 1 aran L nns
et m1r aTe iaaet Ty T g, TN 120 Ny nY ey e

The ninth commandment is to have mercy on the poor
and give them food—as it is written, “Let us make man in our
image, after our likeness.” Let us collaborate to make man,
including male and female counterparts. “In our image” refers
to the rich; “after our likeness” refers to the poor. For the rich
represent the male, and the poor represent the female. Just as
the male and female collaborate together, have mercy on one
another, give to one another and do good for one another; so,
too, should man be down below. The rich man and the poor
man should be united as one; one should give to the other and
one should do good for the other.

Let us endeavor to explain the holy Zohar’s assertion that the
proclamation “@7x mwyr” alludes to the mitzvah of tzedakah, based on
anotherteaching in the Zohar (Eikev 273b) related to the passuk (Mishlei
10, 2 and 11, 4): m“amp o501 9%, o0 TR NRD 3100 2P R Hen npey
“my mrm—“but tzedakah rescues from death”; for a poor person has
the status of a dead person and you revive him; similarly, HKB"H
revives you. Let us explain. The Gemara (Nedarim 64b) teaches us
that a poor person has the status of a dead person. Consequently, one
who gives tzedakah to a poor person is in effect revitalizing the dead--
“o'nn rm’; he is restoring the life force to a virtual dead person. Hence,
“midah k'neged midah,” he is spared from death.

With this understanding, the meaning of the Zohar hakadosh is now
quite clear. With the proclamation “@7x mey2” HKB”H was alluding to
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the mitzvah of tzedakah. Seeing as a poor person is like a dead person,
giving him tzedakah is tantamount to creating him anew. This is the
message HKB”H was conveying: “px nwy2"—just as | made man when |
created him, so, too, I request that every Jew join Me in making the poor
person into a man—so that he will no longer be viewed as dead.

Now, we have a very nice explanation for the statement above: “If
anyone averts his eyes from giving tzedakabh, it is as if he worships
idols.” By averting his eyes from tzedakah, it is impossible to assert that
the proclamation “& meyy” in the plural was intended to teach him about
giving tzedakah to the poor. Therefore, with regards to him personally,
the words “a& mwy2” in the plural imply the sacrilege, chas v'shalom, that
there are two domains; this is tantamount to avodah zarah.

Let us spice this notion up a bit. Seemingly, an alternative
explanation exists. Although the proclamation “@Tx mwps” cannot be
interpreted as an allusion to the mitzvah of tzedakah with regards to
such a person; nevertheless, it can be interpreted as Rashi does—to
teach us alesson in humility, to show us that HKB”H consulted with the
lesser malachim. This interpretation, however, is also not viable.

For, we learned in the Gemara above: “The wicked Turnus Rufus
asked Rabbi Akiva: If your G-d loves poor people, why doesn’t he
provide for them? He replied: So that by giving them tzedakah, we
may be saved from the judgment of Gehinnom.” We see from this
Gemara that the mitzvah of tzedakah is intended to save mankind from
the judgment of Gehinnom. It would stand to reason, therefore, that a
person who refuses to give tzedakah is confident that he does not deserve
Gehinnom. In truth, there is no greater form of false pride and arrogance
than considering oneself to be a tzaddik. Accordingly, with regards to this
person, we cannot interpret the proclamation of “mx mmepr” as teaching
us the virtue of humility. Therefore, by refusing to give tzedakah, the
only alternative he has for interpreting the proclamation “ax mwy2” in the
plural is as an indication of the existence of two domains, chas v’shalom.
Therefore, it is considered as if he worships avodah zarah.

In conclusion, we now have a deeper appreciation of the
magnitude of the mitzvah of tzedakah. By giving tzedakah, a person
abolishes the avodah zarah of: nx »% mwy » mgiyr *m> 93353 NNy
“mm Smn—denying what Hashem has given you by believing that
you have accomplished everything on your own. Furthermore,
in the merit of fulfilling the mitzvah of tzedakah, a person fulfills
HKB”H'’s vision of: “m=x mwyr'—that we participate in the creation
of the poor person by bringing him back to life and restoring his
dignity. In this merit, HKB”H will fulfill His promise: “You shall
surely give him, and let your heart not feel bad when you give
him, for in return for this matter, Hashem, your G-d, will bless
you in all your deeds and in your every undertaking.”
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